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Vision for a Godly World Order Through a Triumphant Church

By Orlando Mostert

Understanding the Heart of Christian Reconstruction

After much Bible study — and after truly taking to heart the call to "seek ye first the
kingdom of God" — I discovered that the Dispensational theology of my Pentecostal
upbringing was neither the clearest reading of Scripture nor the message the Church of
the twenty-first century most needs. What I found instead was an eschatology that
matched the victorious, Spirit-filled optimism at the heart of my Pentecostal outlook: a
group of Calvinist scholars who, in the 1970s and 1980s, challenged the prevailing "end
times" narrative and launched a movement called Christian Reconstruction.

I do not share their Calvinism. But I do share their faith-filled optimism in the power of
God's Word and the gospel to turn the world upside down through a dynamic, growing
Church.

The "reconstruction" in view here is the vision of Revelation 20—22: the Church of Jesus
Christ as the City of God, healing the nations by rebuilding them on the foundation of
God's biblical law-order. That process started on the Day of Pentecost and has
proceeded now for 2000 years. This is the basic conviction of postmillennialism.

What follows is my summary of this theological movement, together with a summary of
one of its foundational works — Gary DeMar's exposition of Christian Reconstruction's
principles, drawn from his book “The Debate over Christian Reconstruction” (Chapters
1—12).
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I. The Heart of Christian Reconstruction

A. Defining Christian Reconstruction

In an age of deep cultural and moral crisis, a clear and compelling vision for societal
restoration is not a luxury — it is urgently necessary. Christian Reconstruction offers
such a vision, and it is rooted not in novel theological invention but in the consistent,
comprehensive application of foundational Christian doctrines that have shaped the
Church's faith and practice for centuries. It is a call to rebuild every facet of human life
on the unshakeable foundation of God's revealed Word.

Sadly, this biblically grounded movement is often obscured by caricature. So our first
task is to move past the distortions and grasp what actually defines it.

Christian Reconstruction has no centralized human headquarters; its blueprint is His
infallible Word. What is "new" about it is not its theology — which is deeply rooted in
historic Christian orthodoxy — but its insistence that these truths be applied to all of life,
leaving no sphere untouched by the claims of Jesus Christ.

Its intellectual roots trace to Cornelius Van Til, whose relentless critique of humanistic
and compromised Christian thought cleared the ground for something new. Van Til
rejected the idea of philosophical "neutrality” and insisted on the absolute authority of
Scripture. Building on that foundation, Rousas John Rushdoony, working through the
1960s, developed the positive blueprints Van Til's critique had made room for —
concluding that those blueprints could only be found in the often-neglected civil
dimensions of Old Testament law.

The core convictions of Christian Reconstruction are best understood as five
interconnected biblical doctrines:

« Regeneration. Spiritual rebirth by grace through faith in Jesus Christ is the only
starting point for any lasting change — personal or societal. Social transformation
follows personal transformation, and only God's Spirit can accomplish the latter.
"Only new men who reflect the image of God in Christ can bring about any
significant social change."

» The Continuing Validity of the Whole Law of God. God's revealed law — moral,
ceremonial (fulfilled typologically in Christ), and judicial, including the case laws of
the Mosaic covenant not explicitly set aside by the New Testament — remains the
standard of righteousness for individuals, families, churches, and civil governments
alike.

« Victorious Eschatology (Postmillennialism). A confident hope that the Kingdom of
God will progressively advance and achieve real, earthly triumph before Christ's
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bodily return, through the Spirit's work in gospel preaching and the obedient
application of God's law.

« Presuppositional Apologetics. God's Word is self-authenticating and the final
authority over all human reasoning. There is no neutral common ground between
belief and unbelief.

» Decentralized Social Order. True liberty is found not in a centralized state but in
multiple, limited spheres of God-ordained authority — self-government, family,
church, and civil government — each with its own delegated responsibilities.

Biblical Law

Eschatology

Method of
Change

The Kingdom of
God

Politics

The whole counsel of God's law
— moral, and the civil case-law
principles not abrogated by the
New Testament — is the
standard for justice in every
nation.

Postmillennialism: Christ's
kingdom advances gradually
and visibly in history, through
the Spirit and the gospel,
before His bodily return.

Gradual, bottom-up
transformation: personal
regeneration, then family, then
church, then — only then —
cultural and political influence.

A comprehensive "civilization
of God" touching every sphere
of life — family, church, art,
law, economics, and civil
government alike.

Civil government is one
legitimate but limited sphere
among several — self, family,
church, and state — each with
God-given, non-overlapping
authority.

"They want to impose harsh,
top-down theocracy by force,
and even bring back slavery."

"This is utopian idealism — a
belief that man can perfect
society, basically theological
liberalism."

"They're plotting a swift,
coercive political takeover of
government."

"The Kingdom is purely
spiritual and future; it has
nothing to do with life on earth
right now."

"They believe salvation comes
through legislation — that laws
alone will fix society."

God's law is the foundation of
liberty, not tyranny. "Biblical
slavery" meant indentured service
for restitution, never chattel
slavery — and implementation
depends on conversion and
consent, not coercion.

Victory belongs to the Holy Spirit,
not human effort. The hope is
rooted in orthodox Reformed
theology (Calvin, the Puritans,
Edwards, Hodge), not in liberal
optimism about mankind.

Revolution and coercion are
explicitly rejected. The "Politics
Fourth!" principle insists on
generations of discipleship and
persuasion before any political
fruit is expected.

The Kingdom is already present
and advancing (Matthew 12:28). It
has real, earthly manifestations
and calls for obedience in every
sphere, not merely the sanctuary.

Regeneration, not legislation, is the
engine of renewal. Politics is a late
downstream fruit of spiritual
change, and the state itself is
meant to stay minimal, not
maximal.

Table 1. The Five Pillars of Christian Reconstruction: Teaching, Caricature, and Clarification
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B. The All-Encompassing Kingdom of God: Our Mandate for
Comprehensive Dominion

A pillar of Christian Reconstruction is its understanding of the Kingdom of God. This
Kingdom is not confined to heaven, nor is it merely an inward experience, nor is it
simply the institutional church. In its broadest and simplest sense, the Kingdom of God
is "the civilization of God" — the whole of creation, every sphere over which God is
rightful King.

"The earth is the Lord's, and the fullness thereof" (Psalm 24:1). Jesus Christ, as the
eternal Son and rightful heir, owns all things, and He has, in a sense, leased the earth to
His redeemed people for progressive stewardship and development — an echo of the
mandate given to Adam to exercise dominion over creation (Genesis 1:26—28).

When humanity fell, the curse fell on the whole of creation, not on mankind alone. But
through the life, death, and resurrection of Jesus Christ, the world has been judicially
redeemed, bought back from the dominion of sin and Satan. The illegitimate "lease"
Satan gained through Adam's rebellion has been revoked; the Second Adam now holds
lawful title.

This expansive view stands against the narrowed picture common in much of modern
Protestantism, especially in pietistic circles, where the Kingdom is quietly equated with
the institutional church alone. That truncated vision breeds a "ghetto mentality" in
which Christians withdraw from culture and, by default, surrender whole territories of
life to those who do not acknowledge Christ's lordship. As Reconstructionists put it, it is
never a question of "earthly kingdom versus no earthly kingdom" — it is always a
question of whose earthly kingdom, God's or Satan's. To deny the earthly extension of
God's Kingdom is, by default, to hand that ground to the enemy.

If the Kingdom truly is God's civilization, then God's people are called to build and
manifest it in every area of life. Full restoration awaits the final judgment, but the gospel
already carries power for real, progressive, restorative effects in history. Through the
Holy Spirit, redeemed people are to extend the healing of God's Word to the church, the
family, and yes, the State. "Wherever sin reigns, there the gospel must be at work,
transforming and restoring." Civil government, no less than family or church
government, stands under the law of God — and is therefore capable, in principle, of
being reformed by it. This is our mandate, flowing straight from the prayer our Lord
taught us: "Thy kingdom come. Thy will be done in earth, as it is in heaven" (Matthew
6:10) — not a wish for some distant future, but a present commission for comprehensive
dominion under Christ.
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I1. The Unchanging Standard: God's Law as the
Blueprint for a Just Society

A. The Enduring Authority of Biblical Law: For Individuals,
Families, Churches, and Nations

At the core of Christian Reconstruction is the conviction that God's Word, in its entirety,
is the sufficient standard for all of human life and societal order. Following Van Til's
demolition of humanistic philosophy, Rushdoony identified the need for actual
"blueprints" for rebuilding society, and concluded that "the source of the missing
blueprints is Old Testament law." This was not a novel idea — the Puritans of early New
England (1630-1660) held the same conviction, though it later faded.

The law of God, celebrated throughout Psalm 119, is no burden. It is "a tool of dominion,
a means of spiritual advancement, and the foundation of progress: personal, spiritual,
intellectual, and cultural." Civil governors, legislators, and judges are just as accountable
to it as any individual is in their personal, family, or church life — for "all Scripture is
inspired by God and profitable for teaching, for reproof, for correction, for training in
righteousness" (2 Timothy 3:16—17), and for Paul that meant, first of all, the Old
Testament.

The Ten Commandments — acknowledged even by those wary of the rest of Old
Testament law — summarize God's universal moral requirements, and are reaffirmed
throughout the New Testament. It is therefore proper to look to the Old Testament's
case-law elaborations for detailed instruction. The idea that only Old Testament laws
explicitly repeated in the New Testament remain binding is a flawed hermeneutic: the
prohibition of bestiality, for instance, is never repeated in the New Testament, yet
virtually no one argues it has been repealed.

Nor is there a real divide between the "Law of Moses" and the "Law of Christ." Moses
was the inspired agent through whom God delivered His law, not its author — "the Law
of Moses is none other than the Law of Christ." Jesus Himself affirmed the Mosaic law,
quoting Leviticus 19:18 ("You shall love your neighbor as yourself") as a summary of its
intent.

This commitment to biblical law also requires rejecting natural law as a sufficient
standard for governing nations. Which of the many competing natural-law traditions
should be followed? How is its content determined without an authoritative biblical
grid, in a fallen world where reason itself is darkened by sin? Historically, "natural law"
has been invoked to justify slavery and revolution alike — because, as Romans 1:18
teaches, unregenerate humanity actively suppresses the truth in unrighteousness. Even
William Blackstone, often cited by natural-law advocates, acknowledged that natural
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law must ultimately be validated by the revealed law of Scripture. Scripture itself shows
the universal reach of God's specific laws beyond Israel: the Canaanite nations were
judged and dispossessed for violating the very statutes given to Israel (Leviticus 18),
proving that Israel and the Gentiles stood under the same moral law and the same
divine judgment.

B. Biblical Law: The Foundation for True Liberty, Justice, and
Societal Healing

Far from being an instrument of oppression, God's law, rightly understood and faithfully
applied, is the only genuine foundation for liberty, justice, and human flourishing — "a
lamp unto my feet, and a light unto my path" (Psalm 119:105). Those who study and
apply it become wise, effective agents of God's kingdom in history.

Moses told Israel that faithful obedience to God's statutes would be "your wisdom and
your understanding in the sight of the nations" (Deuteronomy 4:5—-8) — other peoples,
hearing of these laws, would exclaim, "Surely this great nation is a wise and
understanding people." God's law, embodied by a nation, is meant to be a positive
witness that attracts others to its goodness.

This is not merely theoretical. Charles Colson pointed to the principle of restitution in
Exodus 22 as "the only answer to the crime problem" facing modern societies — a
practical illustration of Old Testament case law offering wisdom that secular legal
systems overlook.

It is crucial to understand that biblical law is the standard for sanctification — holy
living and societal righteousness — not a means of earning justification. Christian
Reconstruction fully affirms salvation by grace through faith alone. "Do we then nullify
the Law through faith? May it never be! On the contrary, we establish the Law" (Romans
3:31). The law is "good, if one uses it lawfully”" (1 Timothy 1:8) — not as a path to earn
God's favor, but as the God-given guide for those who have already received His grace.
Law-keeping is the fruit of a heart transformed by grace, not an alternate road to
salvation.

Love for God is expressed through obedience to His commandments (John 14:15), and
love for neighbor finds its concrete definition in the specific commandments of God's
law, as Paul demonstrates by citing Old Testament prohibitions in Romans 13:9.
Spiritual growth is nourished by "the pure milk of the word" (1 Peter 2:2) — which
includes the law of God. To strip the objective standard of God's law from personal life
or from society is to abandon both to the shifting sands of relativism. Biblical law, then,
is the indispensable standard for personal holiness, family order, church purity, and
civil justice — and the foundation of true liberty under God.
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II1. The Path to Victory: How Christian Reconstruction
Will Be Accomplished

A. The Indispensable Starting Point: Personal Regeneration
Through Christ

The vision of Christian Reconstruction is ambitious, but its proponents are clear: this
transformation cannot be engineered by political maneuvering, legislation, or education
alone. Its absolute foundation is the spiritual regeneration of individuals by the Holy
Spirit, through personal faith in Jesus Christ. As R.J. Rushdoony put it, "The key to
remedying the modern situation is not revolution... The key is regeneration, propagation
of the gospel, and the conversion of men and nations to God's law-word... The key to
social renewal is individual regeneration."

Gary DeMar echoes this: "Regeneration is the starting point for Reconstructionists...
Little can change for good in the broader culture unless man changes. The only way man
can change is through the regenerating work of the Holy Spirit." Put simply: "There will
be no reconstruction unless there are Christians."

This priority answers head-on the accusation that Christian Reconstruction preaches
"salvation by politics." The transformation must begin in the human heart — a work
only God can do. By placing personal salvation first, the movement aligns itself with the
historic evangelical emphasis on the new birth, presenting societal renewal as the
natural fruit of widespread spiritual revival rather than a political agenda wearing a
Christian mask. It is, at bottom, an outworking of comprehensive discipleship — the
implications of a life transformed by grace, worked out in every sphere.

B. A Gradual, Pervasive Transformation: From the Heart, to the
Home, to the Whole of Society

Christian Reconstruction does not envision abrupt revolution or coercive, top-down
imposition. It is a gradual, organic process, beginning with the individual and radiating
outward. Gary North summarized the order of priority in three words: "Politics fourth!"

« First — Personal Faith and Self-Government Under God. The journey begins with
conversion and a commitment to live under Christ's Word.

» Second — Church Renewal. A reformed society requires a reformed Church, sound
in doctrine and faithful in proclaiming the whole counsel of God.

« Third — Family Renewal. Parents take responsibility for the Christian education of
their children — for many Reconstructionists, this means withdrawing them from
secular schooling.
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« Fourth — Local Politics and Broader Engagement. Only once these foundations are
being addressed does the focus widen to political and cultural action, beginning
locally and expanding outward.

This "politics fourth" principle disarms the caricature of Christian Reconstruction as a
scheme for a "Christian Right" political power grab. Political engagement is framed as a
late-stage fruit of prior spiritual and cultural transformation, not its engine — which
places the movement closer to the traditional evangelical priorities of evangelism,
discipleship, and godly living than its critics allow.

This ordered approach is paired with a firm belief in a decentralized social order.
Reconstruction does not envision an all-powerful, centralized Christian state; God has
ordained multiple spheres of government — self, family, church, and civil — each with
its own God-delegated authority. Gary DeMar describes the alternative, a top-down
"Pyramid Society" where the state is the primary agent of change, as a form of paganism.
The biblical model of diffused power inherently limits the potential for tyranny and
safeguards liberty — a "minimal state," in which civil government's functions are strictly
bounded by biblical law and many social-welfare functions return to family and church.

Consequently, "quick fix" political solutions and revolution alike are explicitly rejected.
"Only a long-term effort to change all facets of society will bring about significant and
lasting transformation... changing the hearts and minds of millions of people," DeMar
writes. "God has not prescribed either anarchy or revolution as ways to change our
world." The long view supplied by postmillennial eschatology "protects against a short-
term revolutionary mentality." Christians are instead to emulate Joseph and Daniel,
who rose to influence in pagan empires through faithful obedience and perseverance,
not rebellion. Rushdoony observed that Reconstruction will not succeed unless "you
have the vast majority of the people believing that this is the way things should be," and
North agrees that, practically, "Christian reconstruction depends on majority rule" —
even as God's law remains the fixed, unchanging standard beneath it.

C. Our Confident Hope: The Assured Triumph of Christ's
Kingdom in History (Postmillennialism)

The engine driving this long, patient labor is postmillennialism — the conviction that,
through the Spirit and the Church's faithful obedience to the Great Commission, Christ's
Kingdom will progressively advance to a period of unprecedented global influence and
righteousness before His bodily return. Christ "must reign until He has put all His
enemies under His feet" (1 Corinthians 15:25) — a reign already underway from heaven
and manifested on earth through His people. This "theology of victory" supplies the
hope needed for a multi-generational effort to rebuild civilization on God's Word.
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This confidence stands against the pessimism of other eschatologies. Dispensational
premillennialism often treats present efforts at cultural change as largely futile, since
true righteousness awaits a future millennial kingdom — a view Harold Hoehner of
Dallas Theological Seminary summarized as trying to change the world now is to "waste
a lot of time trying." Reconstructionists call this a "faith in future bureaucracy" rather
than in the present power of the Spirit.

Reconstructionists insist their optimism is not "faith in man" but "faith in God" and in
the efficacy of the Spirit working through the gospel. Gary North turns the charge back
on critics — particularly Arminian ones — suggesting it is they who place undue "faith in
autonomous man" by supposing unregenerate humanity can ultimately resist God's
saving grace and thwart His purposes in history.

Postmillennialism is not a modern novelty; it has deep roots in orthodox Christianity,
held by John Calvin, many of the Puritans, Jonathan Edwards, Charles Hodge, and
others. This historical anchoring matters for its acceptance in conservative circles,
distinguishing it from the humanistic optimism of theological liberalism.

A significant feature of this vision is the future conversion of the Jewish people to Christ,
anticipated in Romans 9—11, expected to accompany a worldwide revival and bring
blessing to all nations — a point that also answers charges of anti-Semitism sometimes
leveled at non-dispensational eschatologies.

The Kingdom of God, on this view, is not merely a future hope but a present reality.
"The kingdom of God is come unto you" (Matthew 12:28). Though His kingdom is "not
of this world" in its ultimate source of authority, it most certainly affects and is
manifested in this world (John 18:36). Postmillennialism is the theological engine of
Christian Reconstruction, assuring believers that their labor to reclaim every sphere of
life for Christ is not in vain, but part of God's unfolding plan for historical victory.

IV. Embracing Our Responsibility: Why Christian
Reconstruction Is Imperative Today

A. The Crisis of a Godless Culture: The Failure of Humanism and
the Myth of Neutrality

The urgency of Christian Reconstruction is underscored by the crisis gripping
contemporary society — a crisis born of its abandonment of God and His law. This decay
is fueled by two connected illusions: the "Myth of Neutrality" and the "Pietist-Humanist
Alliance."
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The Myth of Neutrality is the belief that public life, law, or education can be religiously
and morally neutral. Reconstructionists argue this is impossible: every law, every
curriculum, every social norm expresses some underlying religious or philosophical
commitment. As Gary North puts it, there is no neutral ground — every sphere of life is
either under God's covenant or, by default, under Satan's influence. To reject God's law
in a given sphere is not to make that sphere "neutral"; it is to cede it to anti-Christian
principles. The question is never whether there will be sanctions in society, but "Whose
sanctions? God's or Satan's?" The legalization of abortion on demand is offered as a
stark example: refusing to apply God's sanctions protecting innocent life did not create a
neutral space — it created one where death is legally sanctioned.

Compounding the problem is the Pietist-Humanist Alliance — an unspoken agreement
in which pietistic Christians, defining their faith narrowly and withdrawing from
cultural engagement, leave public life to secular humanists. Both sides, for different
reasons, agree not to raise God's specific commandments as the standard in public
debate: humanists because it removes their chief ideological rival, pietists because they
consider such engagement "worldly." Christian Reconstruction challenges this alliance
directly, arguing it has produced the cultural impotence of much of modern Christianity
— a diagnosis that locates the chief obstacle to Christian influence not in external
opposition but in internal compromise and withdrawal.

Secular humanism, the dominant philosophy of the age, is itself presented as a failing
religion — man declaring himself sovereign, making his own rules, and seeking salvation
through political power: the "power religion." This man-centered worldview, without
transcendent accountability, is inherently flawed, and its failure is now visible in
eroding moral standards, decaying institutions, and social pathologies such as abortion.
"God is plowing up the modern world," as North puts it.

Yet this very crisis creates opportunity. The visible collapse of humanistic paradigms is
softening resistance to new ideas — Christian Reconstruction among them. "When
things blow up politically, new people pick up the pieces." In the vacuum left by failed
ideologies, Christian Reconstruction stands as a comprehensive, biblically grounded
alternative: "You can't beat something with nothing. Theonomists alone proclaim this
crucial something: biblical law."

B. Rebuilding the Foundations: A Call to Faithful Action for the
Glory of God

In the face of cultural decay, and in obedience to God's redemptive plan, Christians are
called to their sacred responsibility: to engage actively in reconstructing every area of
life according to biblical law. This is not a summons to despair, but to faithful,
courageous, constructive action, grounded in confidence in God's sovereign power and
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promised victory in history — the prophetic vision of Isaiah, to "build the old wastes," to
"raise up the former desolations," and to "repair the waste cities, the desolations of
many generations" (Isaiah 61:4).

The ultimate goal is comprehensive redemption — the progressive release of creation
from the bondage of sin, the longing Paul voices in Romans 8:22—23. The guiding
principle for the work is Solomon's: "Fear God, and keep his commandments: for this is
the whole duty of man. For God shall bring every work into judgment, with every secret
thing, whether it be good, or whether it be evil" (Ecclesiastes 12:13—14).

Reconstructionists approach this task with confidence rooted not in human ingenuity
but in the sovereign God of history. "We have time on our side; our opponents don't. We
have a sovereign God on our side; our opponents don't," says Gary North — often paired
with the claim that, intellectually, "we have already won the intellectual battle," since
rival worldviews increasingly fail to answer life's deepest questions.

The call to "rebuild" resonates with something built into the human spirit, made in the
image of a Creator God: a desire for order, purpose, and restoration in a broken world.
By framing its mission as "rebuilding the old wastes," Christian Reconstruction offers a
positive, constructive vision — a sharp contrast to purely critical ideologies, and to
eschatologies offering little tangible hope for historical improvement before the end of
time.

In the end, the aim of all Christian Reconstruction is the glory of God, through faithful
obedience, diligent study of His Word, and a life empowered by the Holy Spirit — a call
to move from a truncated "gospel for children" to a robust "gospel for adults," equipping
believers to be agents of transformation in every sphere. As Robert C. Winthrop put it,
and as Gary DeMar concludes: "Men, in a word, must necessarily be controlled, either
by a power within them, or by a power without them; either by the word of God, or by
the strong arm of man; either by the Bible, or by the bayonet." Christian Reconstruction
argues, passionately, that the way of the Bible is the only path to true liberty, justice, and
lasting peace for the nations. That is the call before us today.

What follows is a fuller introduction to these ideas, by way of a review of one of the
movement's great exponents — Gary DeMar's book. It is only one of many such works
by the writers of this movement, among them R.J. Rushdoony, Gary North, and Greg
Bahnsen.
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Understanding Christian Reconstruction

An Explanation of Its Foundational Principles, Drawn from Gary DeMar's The Debate
over Christian Reconstruction (Chapters 1—12)

Introduction

Gary DeMar's The Debate over Christian Reconstruction stands as a significant
articulation of a theological framework that has drawn both interest and critique within
Christian circles. What follows is a faith-affirming walk through the first twelve chapters
of that book — a summary of DeMar's core arguments in each chapter, with commentary
meant to help fellow believers understand Christian Reconstruction from a perspective
rooted in Scripture and Christian tradition. These early chapters lay the groundwork
carefully, moving from broad principles about the Christian's role in the world to the
specific tenets that define the movement.

Laying the Groundwork for Christian Reconstruction

Summaries and Reflections on Chapters 1—10

Chapter 1 — Turning the World Upside Down: The Gospel's Power
and Scripture's Sufficiency

This opening chapter lays the bedrock for everything that follows: the life-altering power
of the gospel, the indispensable work of the Holy Spirit in regenerating human hearts,
and the absolute sufficiency of Scripture as God's comprehensive "Instruction Book" for
life. It points to the early church, which succeeded in "turning the world upside down"
(Acts 17:6) — not through worldly power, politics, or wealth, but through unwavering
commitment to the Word, gospel proclamation, the Spirit's presence, faith, and
obedience.

A key claim is that believers under the New Covenant — a "better covenant" with "better
promises" — should expect God to work not merely as powerfully as He did under the
Old Covenant, but "far more." This is the theme of "Something Greater is here," echoing
Jesus' words in Matthew 12:6, 41, and 42. Christ's presence and the inauguration of His
kingdom mark a new and heightened level of divine power for transforming the world —
a spiritual foundation for the practical, societal chapters that follow, and for the vision of
a "City on a Hill" (Chapter 2) and "Heavenly and Earthly Rewards" (Chapter 4).

Chapter 2 — A City on a Hill: The Church's Exemplary Role
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Believers are called not merely to private piety but to the collective task of
"reconstructing broken foundations" — the Church as a visible example of righteousness
before the world. The chapter draws on John Winthrop's 1630 vision of New England as
"a city upon a hill," a beacon of God's wisdom, power, goodness, and truth, meant as a
model for the nations. This exemplary role, once given to Israel (Deuteronomy 4:1-8),
now belongs to the Church, the "true Israel of God," called to be "a light to the nations."

This is a present, ongoing responsibility, not one deferred to some future millennial
reign. The chapter also insists that Satan is a defeated foe — disarmed, fallen, thrown
down — and that God, not Satan, is the true "Ruler of the kings of the earth." As
supporting evidence of a Christian societal influence once achieved, it cites the 1892 U.S.
Supreme Court case Church of the Holy Trinity v. United States, which concluded that
American law and institutions were, from their inception, fundamentally Christian in
character. A nation's structures, the chapter argues, invariably reflect the god it
worships — and a nation that rejects God as sovereign sets itself on a path toward ruin.
This vision of the Church as a "City on a Hill" only makes sense if Satan is truly a
defeated foe and God truly sovereign over history — otherwise such a transformative
role for the Church would be impossible.

Chapter 3 — By What Standard?: The Bible as Our Unwavering
Guide

This chapter takes up one of the most basic questions of Christian faith and practice:
where does our ethical standard come from? Its answer is that the Bible, Old and New
Testaments together, is the ultimate and unerring standard for right and wrong in every
area of life — not only personal morality, family, and church, but civil justice and public
policy as well.

Alternative standards, the chapter argues, are inadequate. Human reason cannot be the
final arbiter, since the mind itself is "tainted by the effects of sin." Majority opinion is
unreliable, since majorities "enact laws that perpetuate self-interest." An elite class fares
no better, being just as "prone to error and sin." Central to the argument is Paul's
declaration that "all Scripture is God-breathed and useful... so that the servant of God
may be thoroughly equipped for every good work" (2 Timothy 3:16—17) — a scope that
necessarily includes social and political duties. Unless one posits some "sphere of
neutrality in which God is not Lord and King," the Bible's usefulness must extend into
public life: guiding Christian husbands and parents, Christian businessmen, church
leaders, and Christian statesmen wrestling with civil rights, abortion, criminal penalties,
and the role of civil government itself. This chapter rejects any sacred/secular dualism
that would confine biblical principle to private life while letting the public square run on
supposedly neutral terms.
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Chapter 4 — Heavenly and Earthly Rewards: The Blessings of
Obedience

Obedience to God's commandments is met with His blessing, under both Old and New
Covenants alike — a principle drawn from Deuteronomy 28 and Leviticus 26. These
blessings are not earned by perfect human law-keeping, which is impossible; they come
through the merits of Christ's perfect obedience, graciously shared with believers. The
New Testament affirms the same pattern: children who obey their parents are promised
long life (Ephesians 6:3), believers in Christ possess "things present" as well as "things
to come" (1 Corinthians 3:22), and as Abraham's spiritual children they are "heirs of the
world" (Romans 4:13). Jesus promised earthly provision to those who seek His kingdom
first (Matthew 6:33), and that the meek would inherit the earth (Matthew 5:5).

Several qualifications matter here. Individual success is not to be measured in purely
material terms, though faithful Christian peoples do tend, over time, toward greater
flourishing than those who reject God. Material reward is never to be the primary
motive for obedience — the believer's foremost desire should be God's glory. And the
Christian life plainly includes suffering; faith is proved through perseverance in trial,
not the absence of it (Romans 8:35-39). Mark 10:29—31 holds earthly reward,
persecution, and heavenly reward together in tension, and all three are to be expected.
This balanced picture avoids both a shallow prosperity gospel and an otherworldly
escapism, and offers real encouragement for sustained Christian engagement with the
world.

Chapter 5 — The Neutrality Myth: God's Law in the Public Square

This chapter directly refutes the idea that civil government can operate on some neutral
ethical standard apart from Scripture. The claim that government rests only on "general
revelation” proves useless once you face concrete questions — tax limits, education,
defining crimes like homosexuality or bestiality, or abortion. If the Bible is not the
guiding standard, no other alternative can be applied reliably: human reason is
corrupted by sin, majority opinion enacts self-serving laws, and elite rulers are just as
fallible as anyone else.

"

The chapter also critiques reliance on "natural law" or "principles of reason" as an
adequate foundation for civil legislation, arguing that this approach ignores the noetic
effects of sin — the corrupting influence of sin on the mind — and collapses into
subjectivism. Scripture is superior because its laws are explicit and accessible, not vague
principles that must be "hunted down" by fallen human intellect. As for the objection
that non-Christians cannot be expected to live under God's law: civil government's task
is to punish external acts of disobedience and restrain evil, not to compel internal
regeneration. The chapter closes with Robert C. Winthrop's warning that society will be
governed either by an internal power — the Word of God — or an external one, the
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bayonet. There is, in the end, no neutral ground; all law reflects some underlying
religious commitment, whether acknowledged or not.

Chapter 6 — One Standard for All: The Universal Application of
God's Law

This chapter dismantles the objections that the Old Testament is irrelevant to the
Church age, that non-Christians shouldn't be held to biblical law, and that believers are
"under grace, not law." It highlights Paul's frequent use of Old Testament Scripture to
ground New Covenant teaching — his instruction to pay pastors, for example, is drawn
straight from Deuteronomy 25:4 (1 Timothy 5:18). Even in ancient Israel, God's law
applied to everyone within its jurisdiction: "the alien was required to keep the law just
like the covenant-bound Israelite” — one standard for stranger and native alike
(Leviticus 24:22), with aliens receiving equal protection, the right to acquire property,
and safeguard from wrongdoing (Leviticus 19:33—34; 25:47). John the Baptist's
confrontation of King Herod over his unlawful marriage (Mark 6:18, drawing on
Leviticus 20:21) shows God's moral law applied even to a pagan ruler.

Romans 6:14 — "you are not under law, but under grace" — is clarified as freedom from
the law's condemnation, which Christ bore, not freedom from the law as a standard of
righteousness; Paul says as much directly: "Do we then nullify the Law through faith?
May it never be! On the contrary, we establish the law" (Romans 3:31). Every society
runs on some law; the real question is never whether there will be law but whose law it
will be — God's revealed law, or some man-made substitute. This chapter builds directly
on "By What Standard?" and "The Neutrality Myth," strengthening the case for the
Bible's comprehensive legal authority.

Chapter 7 — Thinking God's Thoughts after Him: Embracing a
Biblical Worldview

Every Christian needs a comprehensive biblical worldview, because human perception is
inherently distorted by sin and requires a reliable, God-given standard for evaluating all
of life and reality. That standard is Scripture — "a set of corrective lenses for all of life."
A worldview is defined by how we answer the deepest questions: our origin, the world's
origin, how it operates, who governs it, our role within it, God's intentions for its
governance, and His ultimate plans. The believer's task is to align as closely as possible
with God's own view of the world — to "think the thoughts of the Creator" after Him, in
Johannes Kepler's famous phrase — since God's concern reaches "every nook and
cranny of creation" and He is "Lord of all things."

Discipleship requires the transformation of one's thinking: taking "every thought captive
to make it obedient to Christ" (2 Corinthians 10:5), being "transformed by the renewing
of the mind" rather than conformed to the world (Romans 12:2). Israel's condemnation
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for ways and thoughts that diverged from God's own (Isaiah 55:8) illustrates the danger
of losing a biblical worldview. The Bible itself is the primary resource for building one —
described as the "blueprint for life," just as a builder relies on blueprints to construct a
sound house. If Scripture is sufficient to explain human behavior and facilitate personal
change, why would its sufficiency not extend to law, economics, education, and politics
as well? This "presuppositional” starting point — that true knowledge begins with God's
self-revelation, not unaided human reason — underlies the whole Reconstructionist
project.

Chapter 8 — The Secularization of Life: Reclaiming Our Christian
Heritage

A major cause of modern secularization, this chapter argues, is the absence of a
comprehensive biblical worldview among many Christians — a vacuum secular
humanism has been glad to fill with its own comprehensive, man-centered worldview.
Many Christians have come to accept the secularization of law, economics, education,
and politics as inevitable, and some even believe Christians shouldn't seek to
"Christianize" these spheres at all — a mindset the chapter blames for the visible decline
of Christian influence in family, politics, education, and law.

To counter this drift, the chapter surveys America's Christian founding at length.
Harvard's original stated purpose was "to know God and Jesus Christ... and therefore to
lay Christ in the bottom as the only foundation of all sound knowledge and learning";
Yale aimed for students to "know God in Jesus Christ and answerably to lead a Godly,
sober life." The Puritan educational system trained people for every vocation within a
comprehensive biblical worldview — biblical languages, logic, theology, ethics, politics,
history. Many framers of the U.S. Constitution were deeply versed in Bible doctrine,
which shaped the American system's decentralized power, checks and balances,
republican government, separation of family, church, and state, rule of law, and
protection of private property and Christian worship.

The chapter then traces the retreat from this foundation — for instance, the shift from a
Bible-centered education to "Common Sense Realism," which placed human reason on
equal footing with revelation, and helped move Harvard from Calvinism to Arminianism
to Unitarianism. It documents numerous markers of America's Christian heritage — the
Ten Commandments above the Chief Justice, "In God We Trust" in legislative chambers,
biblical phrases on the Great Seal and currency, prayer at the Constitutional
Convention, and public statements from presidents from Adams and Lincoln to
Coolidge and Truman affirming the Bible's place in national life. Secularization, the
chapter concludes, is not an irresistible force — it is, to a real degree, the result of
Christian withdrawal from the public square, and reversing it requires Christians to
consciously reassert biblical principle in every sphere.
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Chapter 9 — True and False Spirituality: Active Faith in God's World

This chapter contrasts a common but biblically deficient view of "spirituality" —
equating it with being non-physical, detached from earthly concerns, and preoccupied
with heaven — against true, biblical spirituality. The false view breeds passivity, casting
the "spiritual” believer as a doormat who exists mainly to "get stepped on for Jesus." As
the chapter points out, even demons are "spiritual” in the sense of being non-physical,
and are unequivocally evil — so mere non-physicality cannot be what spirituality means.

True spirituality, by contrast, is being "governed by the Holy Spirit" — which shows up
not in abstraction but in actively obeying God's commandments as recorded in
Scripture. "The Spiritual man is the man who does what the Bible says." This necessarily
means active engagement in every sphere of life, since "Jesus is Lord" of "all things, in
heaven and on earth." The commandments of God are "the rules by which we measure
our spirituality,” and "the Law is spiritual" (Romans 7:14).

Christians are not called to abandon the material world, which God made and called
good; when the Bible speaks negatively of "the world," it usually means Satan's
rebellious realm, not physical creation itself. The mission is to transform the world
through the Spirit, using God's law as the standard of righteousness — the images of
"salt" and "light" (Matthew 5:13—14) both imply active engagement, since salt is useless
unless applied and light is only needed where there is darkness. The world is corrupt
because people are corrupt, not because it is inherently unspiritual — and "worldliness
(sinful conformity to fallen patterns) is to be avoided, not the world itself." This
redefinition of spirituality as active obedience, not withdrawal, underlies the whole call
to be a "City on a Hill."

Chapter 10 — The Future Is Ours: A Hope-Filled Vision for God's
People

This chapter makes the case that an optimistic, hope-filled view of the future is essential
fuel for Christian action. It opens with the twelve spies sent to survey the Promised Land
(Numbers 13): despite God's explicit promise, ten spies returned with pessimistic
reports about the "giants in the land," spreading fear that led to forty years of
wandering. A pessimistic outlook, born of unbelief, paralyzes God's people and costs
them their inheritance.

A Christian's view of the future shapes present action. A bleak outlook breeds inactivity
and short-term thinking — if believers expect only decline, they will neglect the patient,
multi-generational work of training their families for wider godly influence, and reduce
education to mere job credentials rather than preparation to shape professions, nations,
and the world for Christ. Eschatologies centered on an imminent end can lead
Christians to abandon their responsibilities in economics, education, science, and
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government — Paul's rebuke of Thessalonians who stopped working while awaiting
Christ's immediate return (2 Thessalonians 3:10—12) stands as a warning. Jesus' parable
of the ten minas (Luke 19:11—27), where the master commands, "Do business with this
until I come back," is a call to stay productive and engaged until Christ returns.

History moves forward under God's sovereign direction, and every believer is
accountable to be a faithful steward. Even Israel's exile in Babylon did not cancel God's
instruction to plan and build for the future (Jeremiah 29:5-6) or His promise of "plans
for welfare and not for calamity, to give you a future and a hope" (Jeremiah 29:11). A
preoccupation with defeat becomes a self-fulfilling prophecy, since people rightly
hesitate to invest their lives in what looks like a losing cause. Even 2 Timothy 3's
warning of "difficult times" is paired with Paul's assurance that the ungodly "will not
make further progress; for their folly will be obvious to all" (2 Timothy 3:9) — their
dominance is temporary. Like a farmer who saves seed grain for future planting, the
godly think in terms of long-term fruitfulness, not immediate gratification, trusting that
"in due time we shall reap if we do not grow weary" (Galatians 6:9).

Chapter 11 — Understanding Christian Reconstruction: Core
Principles Explained

Here DeMar draws the threads together into the movement's three defining tenets: (1)
personal regeneration as the non-negotiable starting point for any real societal change;
(2) the comprehensive application of biblical law — the whole of God's Word, Old and
New Testaments together — to every area of life, civil government included; and (3)
postmillennialism, the belief that God's kingdom, already inaugurated, will advance
victoriously through history by the preaching of the gospel and the Spirit's power.

Regeneration comes first: lasting societal transformation can only follow the spiritual
transformation of individuals, changed hearts being the wellspring of a changed society.
This directly answers the charge that Reconstruction seeks a top-down legal or political
takeover — gospel preaching and personal renewal come first, always.

The chapter defends the application of biblical law against the claim that "natural law"
or general revelation is a sufficient standard for civil government, arguing that such
sources lack the specificity and divine authority of Scripture, which offers a detailed,
authoritative blueprint for righteousness in every sphere — including a careful account
of how Old Testament case law, though its ceremonial and typological aspects are
fulfilled in Christ, still guides New Covenant believers and societies.

Postmillennialism, the third tenet, holds that Christ's kingdom is not merely a future
hope but a present reality, progressively advancing toward a period of widespread
gospel success and Christian influence before Christ's final return — grounded in
Christ's present universal authority (Matthew 28:18) and the growth dynamic pictured
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in the parables of the mustard seed and the leaven and in Daniel's stone that fills the
whole earth (Daniel 2:34, 44—45; Matthew 13). Common dispensational expectations —
a rebuilt temple, a return to animal sacrifice — are critiqued as inconsistent with the
New Testament's insistence that "something greater" has already come in Christ
(Matthew 12:6, 41, 42).

These three tenets form one coherent system: regeneration supplies the spiritual power
for transformation, biblical law supplies the divine standard by which life is ordered,
and postmillennialism supplies the hope and expectation of success. Christian
Reconstruction, on this reading, is not a list of isolated doctrines but a total world-and-
life view — bringing every thought and every sphere of life captive to the Lordship of
Christ, with political action understood as a consequence of spiritual renewal, never its
starting point.

Chapter 12 — Putting Eschatology into Perspective: Its Role and
Interpretation

This final chapter argues against making one's millennial position a litmus test of
Christian orthodoxy. Elevating disagreement over the millennium to that level of
importance is both divisive and historically unwarranted — the early church's creeds,
which settled foundational doctrine, never required agreement on a particular
millennial view.

The chapter critiques the dispensational tendency to place a specific eschatological
framework — especially the rapture and the millennium — at the very center of theology,
sometimes treating it as comparable in importance to the inspiration of Scripture, the
deity of Christ, or the atonement. It urges caution in interpreting Revelation 20, the only
chapter that explicitly mentions a thousand-year reign, noting its genuine obscurity and
the long history of differing interpretations among faithful scholars. It also warns
against the "cultic overtones" that can attach to speculative, date-setting end-times
fixation, which sometimes leads to withdrawal or irresponsible behavior — without
labeling dispensationalism itself a cult.

Christian Reconstructionists, by contrast, prioritize foundational doctrines — God's
absolute sovereignty, justification by grace through faith alone, and obedience out of
love for God — and treat eschatology as flowing from those commitments, not as the
master key that unlocks all of Scripture. A robust view of God's sovereignty and His
covenant faithfulness naturally undergirds the optimistic eschatology at the heart of the
movement. This chapter, then, is a call to theological humility and right priorities:
grounding the conversation about Christian Reconstruction in the nature of God, the
authority of His Word, and the scope of Christ's redemption, rather than settling it — or
dismissing it — on the basis of millennial disagreement alone.
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Conclusion

For the evangelical Christian, these chapters together present a profound challenge and
an inspiring call: to embrace a worldview in which faith is not boxed off in a private
sphere but permeates all thought and action. The aim, by God's grace and in the power
of His Spirit, is to participate in "turning the world upside down" for Christ — the
Church faithfully embodying its calling as a "city on a hill," diligently applying God's
"instruction book" to reconstruct broken foundations in every area of life, all of it
undertaken in the joyful, confident hope that under the reign of Christ the King, the
future is ours. These chapters invite every believer to a deeper reflection on what the
Lordship of Christ means for the whole of life — and of history.
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